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THE LIFE OF ST. PETER, THE FORMER PUBLICAN 
Whose memory the Holy Church celebrates on 22 September 


‘There Lived in Africa a certain hard-hearced and merciless publican 
whose name was Peter. He never took pity on the destitute; thoughts 
of death never entered his mind; he never went to the churches of 
God; and his heart was ever deaf to the entreaties of those who 
begged alns. ¥ he good Gud Who lives mankind does not desire 


of sinners, but is concerned that all be saved, and in Mis 
providence would save everyone. We showed forch His mercy 
even upon this Peter, and saved him he following manner 
One day, che poor and desticute who were sitting by the wayside began 
to praise those peuple who Rad shown thea kindness, and chey besought 


God in their behalf; but the pitiless chey reproached. Conversing 
thus, they chanced also co mention Peter, reiating how he dealt so 
crueily with them; and they began to question one another as to whe~ 
ther anyone had ever received any alms from Peter's household. And 
when the dco find even one such man, one of the paupers arose 
and said twill ye give me if I gu now and ask alms of him? 
And. reaching an agreement, they collected a certain amount; and the 
peuper, departing, made his way to ¢! s of Peter's house. In 

a short tine, Peter left his house, leading a colt laden with leaves 
of bread for the prince's table. The poor man then bowed low before 
him and began loudly to beg for alms. But Peter caught up a loaf of 
bread, cast it in the pauper's face, and went his way. Taking up 
the loaf, the poor man returned to his colleagues and said: ‘Behold, 
I have received this loaf from che hands of Feter!’ Then he began 
to glorify the Lord and give Him thanks because Pecer had been 30 
merciful. 


Two days later, the publican fell so desperately ill that he came 
close to dying. And, lo! he had a vision wherein it seemed to him 
as though he were on trial and his deeds were being weighed in the 
balances On one side there stood foul and evil spirits, and on the 
side opposite the demons were Luminous men of noble mien. The wicked 
spirits brought forth al] che evil deeds which Peter the publican 
had committed in the course of his life from his very youth, and they 
set chem in che scales; but the radiant men couid not find so much 
as a single good deed worked by Peter, which they could set on the 
side opposite thac of the demons. For this cause, they were sad and 
said one to another in consternation: ‘We have nought to place in 


Fea, ey 


the scales!' Then one of their number said: ‘Of a truth, we have 
nought to place there, save only a single loaf of bread which he 
gave for Christ's sake two days ago, yes and that unwillingly.’ So 
they set that loaf of bread on the side of the scales opposite that 
of the demons and it tipped the balance toward their side. Then the 
luminous men spoke to Peter, saying: ‘Get thee hence, wretched Peter 
and add to this loaf of bread, lest the demons lay hold of thee and 
lead thee into everlasting torment! 


When he came to himself, Peter began to reflect on all that he had 
seen, and he understood that what had transpired had been no mere 
apparition, but the truth. Furthermore, he remembered all his sins, 
even those which he had long ago forgotten, and there came clearly 

to mind all his transgressions which the evil demons had gathered 

and placed on the scales. Then Peter, marvelling, thought: 'If 
single loaf of bread which I cast in the face of a pauper helped me 
to such an extent that the demons were unable to seize me, how much 
more doth compassionate almsgiving, rendered wich faith and sincer~ 
ity, help them that unstintingly distribute their wealth to the poor? 
And thereafter he became generous to such a high degree that he did 
not spare even his own person. 


One day, he was walking to his customs-shed and met along the way a 
certain ship-owner; the latter was naked, for in consequence of the 
wrecking of his ship he had lost every penny he owned. And lo! thi 
man, falling at Peter's feet, besought him to give him some garment, 
that therewith he might clothe his nakedness. Peter then removed 
his magnificent, costly mantle, and give it to him. But the man 
ashamed to go about in such rich vesture, sold it to a certain mer- 
chant. But Peter, returning from his customs-shed, chanced to nd- 
tice this garment hanging for sale in the market-place. this so 
terribly grieved him that when he arrived at his house he could not 
even bear to partake of food, but shut himself in his chamber and 
began co weep and lament, saying: ‘God hath not accepted my alms 
Iam not worthy that even a beggar should remember me!' Weeping and 
lamenting in this fashion, he fell in co a light sleep; and behold 
there appeared to him a Man of noble visage, shining more brightly 
than the sun; on His head was a cross, and He was arrayed in the very 
garment which Peter had given to the impoverished ship-owner. And 
this Man said unto Peter: ‘wherefore dost thou weep? Why art thou 
troubled, brother Peter?' And the publican replied: ‘How can I re- 
frain from weeping, my Lord, if when I give unto the poor from that 
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which Thou hast given unto me, they take what I have given them and 
sell it in the market place?’ Then He who had appeared to him said: 
"Dost thou not recognize the robe wherein 1 am attired?! And Peter 
replied: 'Yea, Master, I know it. It was mine. It is the one where— 
with I clothed the naked man.' And the Man in the vision then said 
"Cease then to grieve, for the garment which thou gavest the poor 
man I have myself received, and I am wearing it as thou canst see. 

1 commend thee for thy good deed, for in one who was perishing from 
exposure, thou has also clothed Me 


And wakening, the publican marvelled and began to emulate the life 
of the poor, saying: ‘If the poor are as Christ Himself, I swear by 
the Lord that I shall not die until I make myself one of them!' And 
straightway he distributed all his possessions amongst the destitute 
and freed all his slaves, retaining only one of them; and to this 
slave he said: 'I wish to tell thee a secret; keep it and obey me. 

If thou dost not keep the secret and dost not obey me, know that I 
shall sell thee to pagans." And to this the slave answered: 'Al 

that thou commandest me I must do, master.’ Then Peter told him 

‘Let us go to the Holy City and worship at the life-bestowing Tomb 

of the Lord; and there do thou sell me to some Christian, and the 
money which thou wilt receive from the sale, give to the needy, Then 
thou thyself shalt be a free man.’ The slave was astounded by this 
strange intention of his master and refused to obey: him, sayin, 

must needs accompany thee to the Holy City, for I am thy slave 
1 cannot sell thee, my master; this I shall not do.’ Then Peter told 
him: ‘If thou dost not sell me, I shall sell thee to pagans, as 1 
have told thee!' And they set out for Jerusalem 


Having worshipped at the holy places, Peter again said unto his slave: 
"Sell me, for if thou dost not, I shall sell thee into grievous sla- 
very among the barbarians.' Perceiving that his master was inflex- 
ible in his intention, the slave perforce found it necessary to obey 
him, even though it was against his will. Encountering a certain 
man noted for his fear of God, a silversmith by trade, whose name was 
Zoilus, the slave said to him: "Need me, 0 Zoilus, and buy this good 
slave from me.' The silversmith replied: ‘Brother, believe me, I am 
so poor that T have nought with which to purchase him.' Then the 
slave made him a proposal: ‘Borrow some money from someone and buy 
him, for he is very good, and God shall bless chee for it.’ Hearken-— 
ing unto his words, Zoilus borrowed thirty pieces of gold from one 

of his friends, and with this money bought Peter from his slave, un 


aware that Peter was himself his slave's master. The latter, receiv- 
ing the money in payment for his master, departed for Constantinople. 
Telling no one what he had done, he distribured the money amongst 

the poor. 


Thenceforth, Peter began to serve Zoilus; and he had to do that to 
which he had not before been accustomed: he labored in the kitchen 
he removed the night-soil from Zoilus' house, he cultivated the gar- 
den. And with these and other onerous tasks he exhausted his flesh 
in boundless humility. And Zoilus saw that Peter was bringing down 
God's blessing upon the house, as of old the house of Potiphar was 
blessed because of Joseph. And he saw also that his wealth was in= 
creasing. For this cause, he came to love Peter. Perceiving at the 
same time his unusual humility, he accorded him his recpect. One 
day he told him: 'Peter, I wish to free thee. Be thou my brother 
Yet Peter did not desire freedom, but preferred to serve in the guise 
of a slave. Quite often, one could see that the other slaves mocked 
him, and sometimes even beat him and pestered him in every way pos 
sible; but he endured it all with patience, uttering not so much as 
a word. 


One day Peter beheld in a dream that sane radiant Man who had appeared 
to him in Africa clad in his garment. That Man, holding thirty pieces 
of gold in His hand, safd unto him: 'Be thou not troubled, brother 
Peter, for I Myself have received the money for thee. Endure but for 
awhile longer, until they recognize thee.' 


After a time, there came from Africa certain silver-merchants to wor- 
ship at the holy places. And Zoilus, Peter's master, invited them 
into his home to dine. During the meal, che guests recognized Peter 
and said to one another: 'How like unto Pecer the publican is this 
man!* Overhearing their conversation, Peter began to hide his face 
from them, lest they be certain in their identification. However 
they were sure that chey recognized him, and said to the master of 
the house: 'We wish to inform thee, Zoilus, of something of great im- 
port: art thou aware that thou hast a great man serving in thy home 
named Peter? In Africa, Peter was a most prominent personage, but 

he unexpectedly freed all his slaves and then disappeared himself. 
The prince is very sad and laments the fact that Peter hath left us. 
In view of this, we would like to take him back with us. 


Standing outside the door, Peter heard every word. Setting down the 


platter which he had been carrying, he hastened to the gate to effect 
an escape. The porter was a man deaf and dumb from birth, so that 
only by certain signals known to him could he be induced to open or 
shut the gate. The holy Peer, in haste to depart, spoke to the 
deaf-mute, saying: 'I adjure thee in the name of our Lord Jesus the 
Christ: open the gate for me with ali dispatch!’ ‘then che lips of 

the muse were opened an¢ he said: * well, master; 1 shall open it 
forchwith!* And with these words he opened the gate and Pecer made 
good his escape. Then he that before had been mute went to his mas~ 
ter, and in the presence of al! ro speak; and all that were in 
the house marvelled when they heard that he could talk. And straight— 
way they al} began to search for Peter, but could not find him. And 
the former mite said: "Warch that he doth not escape! Know ye that 

he is a great servant of God. When he came to the gate, he said to 
me: 'In the name of the Lord Jesus the Christ I adjure thee to open 
the gate!" And I imuediacely noticed a flame proceeding from his 
lips, which touched me; and I began to speak. 


And all straightway set out after Peter, but they did not overtake 
him. Everywhere they sought him with all diligence, but they could 
not find him. Then all in the household of Zoilus lamented saying: 
‘How was it that we did not realize that he was so great a servant 
of God?!’ and they glorified God Who has many hidden servants. But 
Peter, fleeing the praises of men, hid himself in a secret place un- 
til his repose, which took place in the city of Comstantinople, in 
che sixth century. Glory to God forever. Amen. 


Translated fron: Lives of the Saints in the Russian Langusce, as Sot Forth in the Wanology of St. Dai- 
tri of Rostov, 2nd Edn, Vol. I (Sept), pps 448-153 (Yoscou: Synodal Press, 1903), by the ataff of 
OFTHOOOK LIFE (Holy Trinity Ponastery). All rights reserved. 


‘One must not object, however, on the grounds of custom; rather, one 
mast be overcome by reasoned argumentation. For Peter, whom the Lord 
chose first and upon whom He built His Church, when Paul later dis- 
agreed with him about circumcision, did not claim anything for him~ 
self nor assume anything arrogantly, so as to say that he held the 
primacy and that he ought rather to be obeyed by novices and those 
more recently arrived.’ ---Hieromartyr Cyprian of Carthage (4+258AD) 


HOMILY ON THE SUNDAY OF ORTHODOXY 
St. John of Kronstadt 


[Revised translation supplied by the staff of ORTHODOX LIFE (Jordarville, MY), in which the original 
English translation appeared. Offered in conmenoratiun of the Feast of St. Joho of Kronstadt on 19 
Oct./t Hov., and as well of those aillions of true Orthodox New-Hartyrs of Russia, whose Glorification 
Will be celebrated on that sane day this year.] 
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Our Lord Jesus Christ spoke the words just quoted about an Israelite, 
an inhabitanc of the city of Cana of Galilee, Nathaniel, when, on the 
advice of his acquaintance Philip, he came to meet Jesus Christ, in 
order to make certain—-is it He Who is the promised Messiah of Isra~ 
el? Philip told Nathanael, 'We have found Him of Whom Moses did write 
in the law and the prophets, Jesus, the son of Joseph, {rom Nazareth 
But Nathanael said to him, 'Can anything good come out of Nazareth? 
Philip says to him, 'Come and see.’ Jesus, seeing Nathanael coming 
to Him, says to him, ‘Here is an Israelit indeed in whom there is no 
guile.’ Nathanael says to Him, 'How is it that You know me?' Jesus 
said to him in reply, "Before I called Philip, when you were under 
the fig tree, I saw you---that is, I knew your thoughts, your faith, 
your expectation of the Messiah, your future ministry.’ The Lord 
tho beholds the hearc, s obvious, touched the very living string 
of Nathanael's heart, his nost intimate thought, most intimate wish, 
expectation, showing him openly His divine omniscience; and thus Na 
thanael is caught into the faith of Chrisc. He cries, "Rabbi! Thow 
art the Son of God, Thou art the King of Israel!'——-and afterwards 
he becomes His disciple, with the name Bartholomew; that is, one of 
the Twelve (Jn 1:45-51) 


‘Behold, an Israelite indeed, in whom is no guile’ (Jn 


But why, on this Sunday, called the Sunday of Orthodoxy, has the 
Church appointed the reading of this Gospel which gives the account 
of the Lord's conversation with Nathanael? Because in the Lord's 
words to Nathanael is shown the character of a true Orthodox Chris- 
tian aud the character, in general, uf the true Orthodox Church of 
Ghrist. ‘This is truly an Israelite,' said the Lord to Nathanael, 
in whom there is no guile'---that is, here is a man who correctly 
and straightway, firmly thinks, reasons, believes, hopes, speaks and 
acts---just as Nathanael straightway, immediately believed in Jesus 
Christ as the Son of God, and never again was shaken in faith and 
hope, did not change his thoughts concerning His Divine Person. 


Should not a true Christian be such; should not the whole society of 
Orthodox Christians instituted by God be such? Should not the Ortho- 
dox Church be, and is it not the same? What lofty praise there is 
for Nathanael from Him Who tries the hearts and reins in the words 
‘Were is @ true Israelite, in whom there is no guile.' What lofty 
praise is due that Christian, in whom there is no guile; and to that 
Church of which the Lord says: Here is the Church in which there is 
no guile, no human ideas, that is, which is all truth in its teach— 
ing, mysteries, divine services, administration, in its entire struc- 
ture. And such indeed are all our holy ones; such is the whole Or- 
thodox Church from the beginning until now, as the unbiased history 
of the Church and God Himself testify by various signs and miracles 
worked within the Church. 


The Church is, according to the Apostle, ‘the pillar and foundation 
of truth’ (I Tim 3:15); it is ‘a glorious church, not having spot 

or wrinkle, or any such thing’ (Eph 5:27). And by what bloody la~ 
bors, what a struggle with the enemies of truth, so many deaths of 
the zealots of purity, sanctity and Orthodoxy of the faith and the 
Church have we, together with you, my brethren, acquired the Ortho~ 
doxy of our faith, our guide to eternal life! Just as rivers of 
blood have been shed for the preservation and integrity of our fa 
therland and within it of our Orchodox faith by our forefathers, 
Russian soldiers and leaders, making war with pagans and with moham- 
medans and with Christians alien co the Orthodox Church, so also for 
the preservation of the Orthodox faith there have flowed rivers of 
blood, of apostles, prophets, martyrs; many sufferings have been en- 
dured by the holy monastic fathers and other strugglers for the faith, 


But what of us, children of the Orthodox Church? Do we preserve this 
most precious Orthodox faith; do we follow its teachings, command- 
ments, rules, discipline, counsels? Do we love to offer a service 

to God, ‘the fruit of our lips giving thanks to His name' (Heb 13:15) 
Are we renewed by it; do we dedicate ourselves to it every day; do we 
correct ourselves; do we attain the perfection which the saints at~ 
tained? Are we made perfect in love for God and neighbor; do we 

hold our faith dear; do we account it the greatest mercy of God, the 
greatest and very first benefit of life that we have the good fortune 
to belong to the Orthodox Church, which is One, Holy, Catholic, Apo- 
stolic? What shall we answer to these questions if we wish co ans— 
wer according to our conscience? To our shame, we must admit that 
for many, many Orthodox Christians the Orchodox faith is not only in 


their hearts and in their lives, but not even on their tongues, and 
for them it has completely evaporated or been turned into complete 
apathy concerning any kind of faith whatever: papist, lutheran, jew- 
ish, mohanmedan, even pagan. We hear from many, that in any faith 
one can please God, that is, as if every faith were pleasing to God 
and as if falsehood and truth, right and wrong, were of no matter to 
God. This, for many, is how far ignorance of their faith has gone 
ignorance of the spirit and history of their Church, alienation from 
her life and divine services, to what degree is darkened the under~ 
standing of Orthodoxy, of heterodoxy, and of other faiths. The 
chronicle of contemporary events tells that somewhere in Russia a 
certain official at an examination of students called the story o} 
the offering of Isaac for a sacrifice....absurd. This is darkness 
chaos, pernicious ignorance! A Christian, as a member of the Church, 
must know his faith and strive to live according co the faith, to be 
saved by his faith——-because the enemies of our salvation do not 
sleep and seek our perdition at every hour---and a Christian must not 
toss aside his faith as some specialty of only certain persons, or 
as an unneeded toy natural only for children, or as if it were the 
property only of the uneducated workers. 


‘Those who daydream along these lines would do well to recall the ve~ 
nerabie antiquity of our faith, contemporary to the beginning of the 
human race, and her direct origin from God, and the fact that in 

this faith lived and were saved people of every race, calling, sta~ 
tus, and of both sexes---both kings and wise philosophers, and le~ 
gislators and great orators, the famous and the simple, the rich and 
the poor, both male and female, the beauty and glory of humanity 

And it {s meet to add, to the glory of the Orthodox faith, that no 
other religion, except the Orthodox faith, can bring man to the moral 
perfection or the holiness and the perfect pleasing of God, as is 
demonatrated both by the history of the Church, and by the incorrupt 
wonder-working relics of the holy ones of Cod, and the wondrous 1 
bors of the saints of the Orthodox Church by which they pleased God 
perfectly, being clairvoyant and wonder-workers already during their 
lifetimes. And thus it ought to be, according to good, sound common 
sense, that there can lead to perfection only only the perfect faith 
with all the divine powers, with the entire spiritual armory of God 
against the passionate flesh, the world, and the devil. And if now 
many even of those who are Orthodox Christians live worse than moham— 
medans and heathen, so that the head of the mohammedans in Russia 
publicly, for all to hear, proclaimed not long ago in St. Petersburg 
the praises of his fellow-believers, that among them are not to be 
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found such ungodly men as there among the Christians, who make at— 
tempts on the lives of kings--—-such a genuinely ungodly life in the 
part of Christians must not in the least, of course, be offered as 

a reproach against the Orthodox faith, which is unshakable in its 
foundations of truth and holiness, according to the promise of the 
Savior Himself and the testimony of history. Such people, although 
they came from among us, were never ours in essence, but only by name 


Yes, my brethren, only the Orthodox faith purifies and sanctifies the 
human nature corrupted by sin, renews che decayed, especially by the 
Mysteries of Baptism, Repentance and Communion; enlightens che dark- 
ened; heals chose wounded by sin; warms the frozen; makes those who 
stink with passions fragrant by the grace of the Holy Spirit; brings 
the dead to life; unites chose separated from God; makes those ali- 
enated from Him His own; gives strength to the paralyzed; gives form 
and beauty to the disfigured; puts the fallen back on his feet; makes 
the slave free; fills the inimical with love, such as the Apostle 
Paul and many others; fills the blasphemous with unceasing praises 
of God; fills the despairing with hope; comforts the downcast; deli- 
vers the guilty from condemnation and punishment in gehenna; spreads 
abroad the suppressed; enriches the wrong with right; makes the 
guileful simple; the evil---good; straightens the warped; makes the 
hungry temperate, the lustful chaste, the miserly generous; makes 
wise the mad; makes the earchly heavenly; refines the coarse; spiri- 
tualizes the carnal; makes the lover of things a lover of God, th 
lover of self to be self-sacrificing and all-loving; the demonlike, 
Godlike, and ---- 0 miracle! --~ divine! Such miracles the Orthodox 
faith works in man! 


Do you want to be convinced of this? Read the history of the saints, 
the history of the Church, and you will see before your eyes all these 
miracles in the lives of the saints. You will see wolves turned into 
lambs, fornicators and harlots into righteous and equals of the an- 
gels; lovers of money---into the merciful; the passionate into the 
restrained; persons of earthly power and greatness and luxury you 

will see in the humble garb of a monk. These indeed were true Chris- 
tians; here are angels in the flesh; on the earth, citizens of heav— 
en, and at the same time faithful servants of their earthly father- 
land, as the Forty Martyrs of Sebaste commemorated today! This i: 
what our Orthodox faith can do with those persons who sincerely main- 
tain and follow its guidance! But why does it not bring about such 

a salutary change in us? Because of our lictle faich or faithless- 
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ness, because of carelessness, because of depravity and unrepentance 
of heart, because of che passions which wax strong within us and have 
control over us, because of withdrawa! from the Church, because many 
do not in the least penetrate into the spirit and life of the Church, 
and many, only weakly and as a formality, retain it insincerely. Be~ 
cause of this, in our land there have sprung up all the contemporary 
social evils: murder, suicide, regicide, usurpation of public proper 
ty, exorbitant luxury, corruption, dissipation, striving for every 
sensual pleasure. 


In order for us to be true Orthodox Christians, we must first of al 
have a living, constant communion with the Orthodox Church, partici- 
pation in her prayers, teachings, Mysteries; ---diligently study our 
faith and penetrate and live by her spirit, be guided by her rule: 
commandements, disciplines; and the most important thing-~-to renew 
within ourselves by true and deep repentance the example of a true 
Orthodox Christian according to the example of Our Lord Jesus Christ 
Himself, Who said, ‘for I have given you an example, that you should 
do as I have done to you’ (Jn 13:15), that the Lord may say of us 
also even as He said of Nathanael: "Behold, a new Israelite indeed, 
in whom there is no guile.’ Amen. 


LETTERS FROM A CONVERT 


The third (and last) of the ‘Letters from a Convert’ was unavailable 
for publication in this issue. It is expected to sppear in the Nov. 
Dec. issue (Vol. III No. 6). A reprint of the three letters as a 
booklet is anticipated. 
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THE HOLY NEW-MARTYRS OF RUSSIA 


As decreed by the Synod off Bishops of the Russian Orthodox Church 
Outside of Russia, the Glorification of the Holy New-Martyrs of Rus— 
sia will be celebrated on Sunday 19 Oct./1 Nov. at the Synodal Ca 
thedral in New York City, and throughout the churches of the Dias— 
pora. It is with joy that the Church greets this solemn recognition 
of the holiness, patience, and dedication to the Cross of Christ 
which has marked the lives and deaths of the untold myriads of con- 
fessors and martyrs under the Soviet yoke over these past decades--~ 
martyrdoms which have as yet by no means come to an end 


There are, perhaps, those who would like to 'politicize' the occa— 
sion, overshadowing the truth which is being celebrated (which, al- 
though overwhelming in scope, is no different in kind from that which 
is celebrated on every festival of a martyr). Equally, there are, 
perhaps, those who would prefer to turn away from it-—-turning their 
backs on the martyrs because of their own political (whether impli- 
cit or explicit) inclinations. One response {s as unfortunate, and 
alien to the true Orthodox Faith, as the other. We gather as the 
Body of Christ to celebrate the victory over death and the weaknes 

of our hunanity of those countless brethren and sisters who have pre~ 
ferred death, even agonizing and tortuous death, to the betrayal of 
the the Cross of Christ---and in this there is no room for mere hu- 
man 'politics', of whatever variety. 


‘The event which we approach {s one long-desired by all who truly un- 
derstand the Faich—-for it is unseemly that the Church should long 
continue without liturgical recognition of those whose witness is 
precisely her lifeblood: ‘The blood of the martyrs is the seed of 
the Church." It requires no great depth of understanding of the his- 
tory of the Church to recognize that the Church has been strongest 
precisely when and where she has been persecuted...and retains that 
strength for just so long as she retains her immediate sense of her 
oneness with the martyrs. 


It is fitting that this celebration should coincide with the Feast 

of St. John of Kronstadt, who so tirelessly sought to turn his na— 
tion and people away from the brink of the disaster which he clearly 
foresaw. The catastrophe which befell Russia may, perhaps, be averted 
in our own times—-but only if we heed his warnings, his call to re- 
pentance and renewed faith; and only if we turn insiscently to the 
Lord in prayer, calling upon the Holy New-Martyrs for our assistance 
that we may be so renewed in the Faith as to truly constitute 
rennant.' 


THE NEW-MARTYRS OF ALASKA 


on of 


It is well, as we approach the solemnities for the Glorifica 
che New-Martyrs of Russia, that we should also call to mind the many 
vho have suffered for the true Orthodox faith even on our own con- 
nent and in our own country. By now, most Orthodox Christians in 
this country are doubtless aware of the hieromartyr Juvenaly, who 
suffered death ac che hands of native peoples with whom he was en- 
deavoring to share the Faith in Alaska, and of the New-Martyr Peter 
the Aleut, who was martyred by Jesuits in San Francisco for his re- 
fusal to disavow the true Faith in favor of Roman Catholicism (we 
have recently been informed that archival proof of this even has 
been uncovered and is being prepared for publication). less well~ 
known, perhaps, are the many Confessors who suffered wich St. Peter 


‘There is, however, yet another story, to the best of our knowledge 
heretofore untold, of which we have been able co uncover only frag- 
ments, through a telephone conversation with Agathangel Peck of Sit- 
ka, AK. Agachangel is an Orthodox Christian of native American des~ 
cent who, vhile somewhat reluctant to speak and so re-open old wounds 
and distressing memories, consented to at least sketch the dimen- 
sions of yet another ghastly chapter in the history of the heathen 
treatment accorded the native inhabitants of North America by its 
European settlers. In this case, many of the victims were Orthodox 
Christians. 


It must be understood that this article is only a sketch of an in- 
vestigation which needs to be undertaken, and may well contain nu~ 
merous inaccuracies and inadequacies of detail. It is offered both 
to alert others to the need for such an investigation (which is be- 
yond our resources here), and also in the hope that copies of it may 
fall into the hands of others who may have access to or remembrance 
of information valuable for the purpose (this issue is being widely 
distributed in Alaska, to that end). 


Upon the purchase of Alaska by the United States, the administration 
of the new territory was, according to our information, given over 
to the U.S. Army. Forthwith, the borders were sealed and no further 
entry was allowed to Russian nationals---including clergy. It seems 
that most who were there were allowed to remain, but as they died or 
retired no replacements were allowed. Further, a systematic des— 


truction of all records originating during the days of Russian ad— 
ministration was undercaken---both those of the civil governmen 

(land titles, etc.) and those of the Church (which included birth and 
baptismal records, marriage and death records, etc.)- 


Wichin a relatively short period of time, the actual administration 
of Alaska for all but military purposes was turned over to the mis- 
sicnary arms of the various well-established American Protestant de~ 
nominations, under the general supervision of the Bureau of Indian 
Affairs. This was accomplished through some sort of Council of 
Churches---whether the National Gouncil of Churches, or a forerunne: 
of tt, or some similar but unrelated body we have not been able co 
determine. Alaska was divided up into ‘territories’ (as also hap- 
pened in che American West), with exclusive ‘rights’ to each being 
given over to some particular denomination, which was to establish 
there an administration, schools, medical facilities-—-and churches. 
‘Thus it came about that certain tribes or areas ‘belonged’ to th 
Methodists, the Episcopalians, the Moravians, or whatever. The 'ge~ 
neral supervision’ of the government amounted to very little---for 
at that time Alaska was of no interest to anyone, except as repre— 
senting the empire-aspirations of the country. 


Now all this would be bad enough in any situation. But in a country 
which was already heavily Christian, in which there were some hun- 
dreds of Orthodox Churches standing, in which there was a well estab- 
lished Christian missionary presence---it was little short of blas~ 
phemous. America now had its own counterpart to the incursions in~ 
to Orthodox lands of the minions of Rome and the western European 
Protestants. 


Worse is yet to come in the story, however. Some of these 'mission- 
aries’ were not content with conversion by example (or bribery). In 
at least one area---that administered by the Moravians near the curn 
of the century along the Tuskaquam River, ‘conversion’ was carried 
out by methods worthy of barbarians: at gunpoint. An Indian by the 
name of Killbuck was imported from the ‘lower 48’ and used as ‘point 
man' for the systematic murder of the elders and holy men of the In- 
dian villages of the area. No distinction was made as to whether 
the villages were as yec pagan, or already Orthodox Christian-—as 
indeed several of them vere. Whether any priests suffered in this 
slaughter we do not know. As cheir leadership was destroyed and the 
people themselves lay under threat of death, their ‘conversion’ be- 
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came rather less difficult. 


In another area, along the St. Lawrence and/or Diomedes Rivers, ic 
was at the hands of the Seventh-Day Adventists that the natives suf- 
fered. In this case the method was a bit more subtle...and every 
bit as effective. The hunting and consumption of animal foods was 
forbidden (in accordance with Adventist 'theology')---the principal 
sustenance of all dwellers in sub-Arctic climates. Vegetarian fare 
was imported for the missionaries and their converts. Soon, all vere 
converted—-or dead of starvation. 


‘There was also forced conversion at the hands of Roman Catholic mis- 
sionaries in the lower Yukon basin. Concerning this, we have as yet 
no information concerning the methods, or the means by which they 
got there—-whether as a part of the government's administrative me- 
thods, or otherwise. 


In the aftermath of all this, it is quite understandable that by the 
middle of this century, the state of the Faith in Alaska had, for 
the most part, fallen into sad decay---in some cases, the rites of 
the Church decaying to the point of becoming superstitious pagan ri- 
tuals. The current situation, we are informed, is improving---but 
the task of restoring to their true Orthodox heritage many of the 
native peoples of Alaska is surely one which can be accomplished on~ 
ly by the grace of God and true superhuman labors 


By the prayers of the New-Martyrs of Alaska, may it come about——-and 
may we all be alerted to the barbaric possibilities inherent even i 
teivilized Christians’. 


RRR RRR RRR 


As indicated earlier, LIVING ORTHODOXY solicits any information per- 
taining co this tragedy which any of our readers may be able to supp- 
ly. While we do not have the research facilities with which to un- 
dertake a full documentation, we will earnestly seek to place the ma~ 
terial in the hands of those who do (volunteers are welcome!) and to 
ensure that the results, whatever their source and no matter to whom 
they may prove embarrassing, become available to the American public, 
and especially to Orthodox Americans. 
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FROM THE EDITOR'S DESK 


Well ahead of the USPS deadline (barring mishaps in printing!), but 
well behind the time when we had hoped to have it ready, chis issue 
is being completed in time for our own departure for a pilgrimage 
leading finally to the Glorification services in New York City (o! 
which a full report will be contained in the next issue) and---hope- 
fu early enough for delivery in most places before that week- 
end. Our objective is still that che issues should be mailed by the 
end of the first month for which they are dated, and it is our ex- 
pectacion that the next issue will be so. It had been hoped that 
this issue would contain the Service to St. John of Kronstadt (in 
time for use on his forthcoming feast), but the revision work pro~ 
mised for that Service has not been completed; God willing, it will 
be printed in the Nov./ Dec. issue in time for use at his second 
feast of the year. The third of the Letters of a Convert is also 
absent, buc is expected to be ready for the next issue. Together 
with the report on the Glorification services...chat may well be an 
oversized issue! 


Work is progressing on the 'Pictorial Introduction to the Orthodox 
Faith'=--che first set of the new drawings have been received, and 
when the drawings are complete, we can proceed to a mock-up and the 
circulation of the Lext for comment and revision. The slowness of 
this process, however, makes it unlikely that the book will be com- 
pleted before lace winter. In the meanwhile, however, work is also 
progre: toward the republication of Archimandrite Constantine's 
‘Spiritual Portrait of St. John of Kronstadt", which we hope to have 
off the press before Nativity (see note on page 34). Preliminary 
drawings have also been received for the first set of ‘Lives of the 
Saints' for looseleaf collection, and a source has finally been lo- 
cated for the required mylar-edged paper. The next issue (assuming 
that the necessary blessings can be obtained by then) will carry a 
reduced-size sample page and full details for subscriptions to the 
series. 


Thanks are due to those whose labors have contributed to this issue 
—-to the brethren of Holy Trinity Monastery for their ceaseless la— 
bors in translation and revision; to Vladimir Moss of Guildford, 
England; to Agathangel Peck of Sitka for his willingness to share 
his information; to Yelena Gaponova of San Francisco and Seattle for 
her contribution. May the Lord bless them 
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AGAPE COMMUNITY NOTES 


Tk 


Yhe joy occasioned by the installation of the 1con of Our Lady of th 
Sign over che High Place was completed only a short time lady with 
the arrival and installation, celebrated wich the Blessing of Water 
on the Feast of St, Menas (with the added joy, thanks to the presence 
of Fr, Loannikios from Holy Trinity, of having a reliquary Cross con- 
caining his relics, with which to perform the blessing). These icons 
executed by Nicholas Derevitsky of Morrill, ME, were long-awaited 

and their arrival satisfied our heartfelt desire that at least these 
tNo Icons, of Our Lord and the Theotokos, should be hand-written, and 
not paper prints. (The beautifully framed reproductions of the icons 
Gt Our Lord and the Theotokos at Stavroniky Monastery on Mc. Athos, 
donated by the Church of Our Savior in Indianapolis, will be placed 
in che Alcar.) It is a source of much wonder to us that this ciny 
‘Temple, remote from the centers of Orthodoxy and impoverished as it 
is, should be so richly adorned and blessed---and so much of this com 
ing, not from our own labors, but from the generosity and love ol che 
people of God all over the country. Glory be to God! 


FORTH AND... .BACK? 


God willing, Fr. Gregory and family will depart after Divine Liturgy 
on Sunday 5/18 October, bound northeastward (after the completion of 
this issue!). Beginning with a visit to a catechumen in North Caro~ 
lina, the first segment of the trip will be ‘for fun'---a very lei- 
surely drive up the length of the Blue Ridge Parkway-~-some 500 mile: 
of mountaintop driving, with overnights at campgrounds along the way. 
Visits with family members in Philadelphia, then on for a week of 
spiritual refreshment at Holy Trinity Monastery before going to New 
York City for the Glorification services for the New-Martyrs. Until 
just the last few days, ic was quite uncertain whether any of this 
would be possible...whether money for gasoline would be available. 
But the Lord has blessed us to go, it seems, for the money has become 
available (well....at least almost enough!). Funds and car permit- 
ting, we will go on afterwards for visits with friends and family in 
New York, Ohio, Indiana and Kentucky before returning home the se— 
cond week in November. So...no services will be held at Agape during 
that interval, and would-be visitors are requested to pick another 
time. 


yc 


ISOLATED? 


Yes, of course..-Agape is isolated. But not, it seems, forgotte: 
Who would ever come to Tennesse? we have sometimes been asked. We 
rejoice that there seem to be a considerable number of Orchodox Eaith- 
{ul who, for ene reason or another, do come to Tennessee. Since the 
last issue, we had occasion co del nd visit of tlieromonk 
Toannikios from Holy Trinity...this time for several days, from which 
we greatly profited in our liturgical, spiritual, and material lives 
(he put in a stint at pocaco-digging, amongst other works!). His vi- 
sit Lollowed close on the heels of that of two of our brethren from 
New York City: Benedict Ackerman (his second) and Constantine Molcha~ 
nov. Quite a change for them...as it is for us when the life of che 
Faith requires us for a time (no other reason would suffice!) co en- 
dure ‘the City’. 


BUSY AS A BEE 


We have, indeed, heen busy..-so busy that for a disgracefully long 
time (from a beekeeper's standpoint) it was impossible even to deter~ 
mine what was going on in chose lictle white boxes which face the 
house and are the source of so much buzzing (and an occasional sting! 
Finally, at long last, the pressure of other matters and the diffi- 
culties of weather ceased their conspiracy, and the occasion was tak- 
en to ‘rob the bees'—-rather, to relieve them of the necessity of 
keeping warm an oversize hive packed with their surplus production. 
With some trepidation, the ‘chief beekeeper’ (Fr. Gregory) donned ap- 
propriate garb and began to go through the hives...and to load up the 
truck. When that phase was all over, it was apparent that we had the 
largest crop of honey ever (our records aren't hard to beat---we are 
not professional beekeepers!). But it wasn't till after extraction 
was finished (at 3AM) that the size of the bounty became apparenc-—~ 
over 200 pounds of honey and a large amount of surplus wax---more 
than double any previous harvest. Still, however, we did not realize 
the extent of the Lord's bounty (and the bees’ labors)-—until we 
began to talk with other beekeepers in the area...most of whose co— 
lonies this year produced little or noching. (Qne expert beekeeper 
with nine hive...triple our number...had a net yield of one quart. 
Apparently, a little "benign neglect’, coupled wich some prayers of 
blessing, are not too bad for the apiary! Thanks be to God 
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WORTHY TO BE READ... 


PAPA-NICHOLAS PLANAS: THE SIMPLE SHEPHERD OF THE SIMPLE SHEEP; trans 
from the Greek by the Holy Transfiguration Monastery, Boston, 1981 
$5.50 + postage (may also be ordered from the Press Bookservice, p35) 


This {s an impossible book..-for those infected with rationalist no- 
tions of what can and cannot happen in the world. Jt speaks with ut— 
most simplicity of a world unknown to the ‘practical’ minds of our 
day..-of a world which might well have even science-Jiction writers 
on the verge of incredulity. And yet, in the light of the Faith, { 

is all obvious, all so simple. God is present with his little ones 
elle cares for them...He provides for their needs... just as the Gos~ 
pel promises. And why do we not see such miracles? Sometimes, be- 
cause we don't look: perhaps we don't want to see them; they would 
too much disdrrange our tidy universes. But just as much..-because 
we are ‘men of little faith'=--and of still less humility, patience 
and simplicity. Obviously, Papa-Nicholas was one of the ‘little ones! 
in whom the Gospel virtues were so deeply instilled that he was truly 
a lamp shining in an age of darkness. 


And yet, he is not a figure out of the far-discant past. Rather, he 
fs an indictment upon us, for he is a man of our oun age (as the 
world sees it: in a deoper sense, he is a man of no age at all 
one who lived within the lifetime and memory of many still living 
one the fiftieth anniversary of whose repose will not be upon us un- 
til nexe February. And we dare to excuse ourselves because of the 
‘eimes' in which we live? 


‘The narrative is anecdotal, arising from the recollections of one of 
those closest to him in his lifetime. It is in no sense a 'biogra- 
phy', but rather is a portrait of a man of God, seen from many dif- 
ferent angles and in many different lights. Unlike so many of the 
little ones of God, Papa-Nicholes seems to have been almost univer- 
sally loved and respected by the populace of Athens of his day. Even 
the high and mighty, once they came to know of him, could not with 
hold their respect- 


A fitting companion to the beautifully-printed predecessors from Ho- 
ly Transfiguration Monastery, this volume should be considered an 
essential medicine for the stale dessicated academicism of our time 
s--including so much of what passes for ‘theology’. Delightful to 
read and re-read, it would make, as well, a fitting gift for anyone 


Rot So 'sophisticated' as to scorn it. 
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DOSTOEVSKY'S ORTHODOXY 


by Yelena Rodionovna Gaponova 


*..,Russia will be one and Orthodox.! 
Fyodor Dostoevsky 


One of the many themes of The Brothers Karamazov is a call to the 
true Orthodox Christian way of lif ined by the Church and 
Church Tradition. Dostoevsky discusses this Orthodoxy and Tradition 
through the elder Zossima's teachings, which are not unlike those of 
actual Orthodox elders. Zossima's teachings take on an active char~ 
acter in the person of Alyosha, who patterns his life according to 
Zossima's exhortations. 


Dostoevsky juxtaposes true Christianity (Orthodoxy) with non-Ortho- 
dox Christianity in Ivan's story ‘The Grand Inquisitor’, thus demon- 
strating the correctness of the Orthodox faith, as the inquisitor 
(who represents western Christianity) confesses his alterations and 
corruptions of Christ's teachings. (One may be tempted to call to 
mind the Russian inquisition against the Old Believers; but while a 
fact of history, such violence is'not in accordance with the princi- 
ples of the Orthodox Church; the ideas of St. Nil Sorsky would be 
more representative.) 


Dostoevsky points to universal sin, as well as to a call to the uni- 
versal Orthodox Church. He centers on the sin of pride——a most wide- 
spread sin, and probably the most common. According to Dostoevsky 
and the Church, pride is certainly che greatest of sins. St. John 
Climacus writes of pride in The Ladder of Divine Ascent 
‘Some of the faithful, and even of the unfaithful, have been de~ 
serted by all the passions except one; and that one has been 
left as a paramount evil which fully takes the place of all the 
others, for it is so harmful, it can even cast down from Heaven. 
(Boston: Holy Transfiguration Monastery, 1978, p. 171; 26:62) 


In his exposition of sin, Dostoevsky goes so far as to point out the 
reader's own sin, showing that the reader himself is a great sinner, 
not just an innocent bystander. He practically throws sin into the 
reader's face after catching the reader with his literary traps, de- 
signed to ensnare the reader who sins as he reads. (Call to mind 
how the narrator ensnares the reader into judging Fyodor Karamazov 
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as a worthless, lascivious, 'dirty old man’ 


In view of the extent of Dostoevsky's writing concerning the Orthodox 
Christian way of life and of sin (pride) in The Brothers Karamazov 
one might conclude that this entire novel is an expose of the false- 
ness and shallowness of heterodoxy in light of the correctness of 
Orthodoxy. 


ee a 
ZOSIMA'S TEACHINGS---THE ORTHODOX WAY OP LIFE 


"But now abide faith, hope, love, these three; but che 
greatest of these is love.' (1 Gor 13:13) 


Dostoevsky describes his Orthodoxy through the ceachings and exhor- 
tations of the elder Zossima. Most of Zossima's teachings are con- 
centrated in Book Six, ‘The Russian Monk’. The inclusion of an en~ 
tire book devoted solely to Orthodox patterns of life in The Brother. 
Karamazov is an indication of how strongly Dostoevsky felt about re 
viving Orthodoxy in his westernized compatriots. In this respect 

the importance of ‘The Russian Monk’ in Dostoevsky's chought is evi- 
dent in the fact of its existence. 


One of the aspects of Orthodoxy which Dostoevsky presents in The 
Brothers Karamazov is that of Christian love. Zossima, like S: 
Paul, emphasizes the importance of love in all his teachings through— 
out the novel, but especially in section 'g' (of prayer, of love, 

and of contact with other worlds) of 'The Russian Monk'. Zossima 
also explores the concept of love of God's creation. In his conver- 
sation with the peasant traveller, Zossima explains the manifesta- 
tions of God in His creation. He states that animals, unlike humans, 
have no knowledge of good and evil and are incapable of sin. Only 
man ‘with his greatness, defiles the earth..., leaving traces of his 
foulness after him.' [Fyodor Dostoevsky, The Brothers Karamazov, tr 
Constance Garnett, New York: Random House, Tnc-, 1950; Vintage Books 
Edition, 19555; p. 383 (further references by page number only)] By 
taking notice of every bit of creation, man is awed with joy and 
peace and is moved to sing praise to the Lord. Alyosha, after Zos- 
sima's death, falls to the earth kissing it and vows to love it. 

Here Alyosha lives Zossima's words, which flash through his mind. 
(pp. 436£) It should also be noted that in severa! services of the 
Orthodox Church (notably those of Holy and Great Sacurday), prayers 
are offered praising God for His creation and asking Him to preserve 
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it. Zossima seems also to exhort our responsibilities as humans and 
as ‘superiors over the animals’, to be their protectors as well 


The story of Zossim'a brother who died of consumption also speaks of 
the joy and peace that the love of God's creation can bring. With 
his new-found love burning inside, Zossima's brother praises God's 
glory in His creation. In his love, he also gains humility and asks 
forgiveness of the birds: 'Birds of heaven, happy birds, forgive me 
for I have sinned against you too.' (p. 345) Zossima's brother is 
illumined and is able to love only after sickness moves him to re~ 
pent of his former ways. His entreaty for the forgiveness of the 
birds leads co the next theme of repentance. 


The example of Zossima's brother also points to the path of repen- 
tance as a means of gaining Christian love, peace and joy. Zossima 
gives two other accounts of repentance in 'The Russian Monk’. One 
of these is his own story of how he became a monk after repenting of 
his debauched youth, and his high-fired preaching after the duelling 
episode. It is the repentance of his visitor that turns Zossima to 
full repentance and to setting out for the monasteries. This visitor 
(the other story of repentance) confesses and repents of his sin of 
murder which he had bottled up inside for so long. He is finally 


moved to action by Zossima. Thus, it can be concluded that Zossima 
and his visitor led one another to repentance, and afterwards to 


love, peace, and joy. 


By helping one another to repentance, Zossima and his visitor illus— 
trate the responsibility of each to his fellow man. This responsi- 
bility is a fundamental principle of Christianity, for Christ Hin— 
self repeatedly drives at this point. His commandment ‘Love thy 
neighbor as thyself’ (Matt 22:39; Mk 12:31) obviously implies this 
mutual responsibility. Dostoevsky demonstrates how each person can 
affect others both in a negative and positive manner. The reader can 
see how Ivan's ideas influenced Smerdyakov, who committed murder fol~ 
lowing Ivan's principle that ‘everyphing is lawful’. This murder 
(which has repercussiens other than just landing Dmitri in jail) 
causes much\turmoil in Ivan, who realizes that he is ‘his brother 
Dmitri's keeper’, despite his denial of this responsibility. (p. 275) 
Smerdyakov also says something similar, denying responsibility to- 
ward Dmitri: 'How am I to know about Dmitri Fyodorovitch? It's not 
as if I were his keeper.’ (p. 269) 
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We see this responsibility also in the effects of Dmicri's beating 
and cruel treatment of Captain Snegiryov. The boys then teased I]~ 
yusha, Snegiryov's son, on account of the ill-treatment his father 
received. Dmitri was not aware of the repercussions caused by this 
incident. Thus, Dostoevsky shows that many people do not take into 
consideration the effects their actions and ideas may have on other 
people. It is the responsibility of Orthodox Christians to take in- 
to account the possible consequences of their actions, for the sake 
of all humanity. 


Dostoevsky also portrays the beneficial effects that positive actions 
can have on one's fellow men. It is also the responsibility of the 
Christian to act in a way which enables him to ‘love his neighbors’. 
Grushenka’s anecdote about the onion illustrates how one's soul may 
be saved by kindness. (pp. 423£) Three other ways of which Dostoev- 
sky writes, by which a Christian can be responsible for his fellow 
man in a positive manner, are prayer for the salvation of mankind 
forgiveness of injuries, and comforting the sorrowful 


One of these three other ways, prayer for the salvation of mankind, 
is exemplifies as Zossima teaches in 'The Russian Monk’ to pray for 
all those who appear before the Lord, that they may be saved 
(p+ 382) Alyosha prays in this way several times, remembering what 
Father Zossima had said: 
"God have mercy upon all of them, have all these unhappy and 
turbulent souls in Thy keeping, and set them in the right path. 
ALI ways are Thine. Save them according to Thy wisdom. Thou 
art love, Thou wilt send joy to all! Alyosha murmured, cross- 
ing himself, and falling into peaceful sleep.' (p. 190 


Also, in accordance with Zossima's teachings on the forgiveness of 
injuries, Alyosha asks forgiveness in severai parts of the novel 
Others in the novel also forgive and ask forgiveness, exercising this 
Christian responsibility. For instance, Ilyusha learns to forgive 
the rough treatment he receives from his school-fellows. Snegiryov 
forgives Dmitri; Dmitri forgives those who wrong him. By humbling 
oneself, one can gain the love of others by asking their forgiveness. 


Regarding the comforting of the sorrowful, Zossima sends Alyosha out 
into the world to comfort the sorrowful, seeing Alyosha's concern 
for those around him. Alyosha proves very adept at this by acting 
as a sounding-board for ‘those with sorrows'. Dostoevsky devotes an 
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entire book to che comforting of the sorrowful in 'The Boys' (Book 
Ten). Here, Alyusha's classmates comfort him as he is dying. Tlyu- 
sha's former enemies become his best friends. In the "Speech at the 
Stone’ after Ilyusha's funeral, Alyosha exclaims, ‘How good life is 
when one does something good and just!' (p. 939) By comforting the 
sorrowful, one learns to love while simultaneously increasing his 
own love. 


Dostoevsky also juxtaposes Christian brotherhood and heterodox phil- 
anthropy. Christian brotherhood preaches an active love in both 
close and distant quarters, while heterodox philanthropy is usually 
practiced at a distance. Dostoevsky illustrates the hypocrisy of 
western philanchropy when Ivan states: 

"1 could never understand how one can love one's neighbors. 

I's just one's neighbors, to my mind, that one can't love, 

though one might love those at a distance.' (p. 281) 
Ivan continues: 

"One can love one's neighbors in the abstract or even at a dis~ 

tance, but at close quarters it is almost impossible.’ (p. 282) 
Ivan chen goes on to say how mich he is concerned with che plight of 
children who suffer cruelty. Dostoevsky exposes the hollowness of 
heterodox philanthcopy by indicating its weakness in loving 'at close 
quarters’ which Christianity demands, as well as love at a distance. 


By juxtaposing Orthodox Christian brotherhood and heterodox philan- 
thropy, Dostoevsky prepares his reader for his classic contrast in 
"The Grand Inquisitor’. 


ok RR ek ee 
THE CORRECTNESS OF ORTHODOXY--~'THE GRAND INQUISITOR! 


In Dostoevsky's lifetime, the tendency of many Russians to search 
for Truth and Freedom outside the Orthodox Church was commonplace. 
In reaction to this drifting from Orthodoxy, Dostoevsky poses an ar 
gument in western rhetorical terms against heretical beliefs from 
the West-—in this case, Roman Catholicism. ‘The Grand Inquisitor! 
can be considered an argument against western non-Orthodox ideas, 
stated in western terms. 


As a result of iconoclasm, the Great Schism, the Reformation and En- 
lightenment, Orthodoxy has often been accused of being outdated. The 
ancient path of Orthodox Christianity is not an easy path to follow. 
With man's discovery of his intellect, accepting everything the Church 
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teaches was not in accordance with the spirit of the times, or with 
the skepticism of the ‘Enlightenment. Thus developed the warped 
western concept of 'Freedom'-—-freedom to rationally select what i 
most convenient to believe in, and what can be thrown out as old- 
fashioned and archaic. However, many of these ‘enlightened’ people 
forgot what Christ said when He laid the foundation of the Orthodox 
Church: 'and the gates of hell (heterodox influences, in this con- 
text) shall not prevail against {t.' (Matt 16:18 


The inquisitor gives an excellent argument of the cype that western- 

ers might pose against Orthodoxy: 
"They had borne Thy cross, they had endured scores of years in 
the barren, hungry wilderness, Living upon locusts and roots: 
and Thou mayest indeed point with pride at those children of 
freedom, of free love, of free and splendid sacrifice for Thy 
name. But remember that they were only some thousands; and 
what of the rest? And how are che other weak ones to blame, 
because they could not endure what the strong have endured? 
How {s the weak soul to blame, that it is unable to receiv 
such terrible gifts? Canst Thou have come simply to the elect 
and for the elect?! (pp. 304£) 

The inquisitor then states the fate of those who follow his watered- 

down Christianicy, exemplified here in Roman Catholicism: 
*Peacefully they will die, peacefully they will expire in Thy 
name, and beyond the grave they will find nothing but death. 
But we shall keep the secret, and for their happiness we shall 
allure them with the reward of heaven and eternity.’ (p. 308) 

‘The Orthodox Christian answer to this would be the words of God: 
"For the gate is small, and the way is narrow, that leads to 
life, and few are those who find it. (Mate 7:14) 


‘For many are called, but few are chosen.’ (Matt 22:14) 
Here Christ speaks of Mis Church, the Orthodox Church. 


‘The Grand Inquisitor’ also touches upon the concept of Freedom. The 
western concept of freedom, the ‘enlightened’ view of freedom, is 
criticized sharply and defined by Father Zossima: 
"Interpreting freedom as the multiplication and rapid satisfac— 
tion of desires, men distort their own nature, for many sense- 
less and foolish desires and habits and ridiculous fancies are 
fostered in them.' (p. 376) 
The inquisitor talks of the Orthodox concept of freedom, the choice 
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between good and evil, of the difference between che Orthodox concept 
of freedom---with which he disagrees--~and his own: 
Thou didst desire man's free love, that he should follow Thee 
freely, enticed and taken captive by Thee. In place of the ri- 
gid ancient Law, man must hereafter with free heart decide for 
himself what is good and what is evil, having only Thy image 


before him as his guide.’ (p. 302) 


that of 
freedom from sin and the temptations of evil. Monasticism, for those 
who choose it, offers a means to obtaining this kind of freedom 
‘Obedience, prayer and fasting are laughed at, yet only through 
them lies the way to real, true freedom. 1 cut off my super- 
fluous and unnecessary desires. 1 subdue my proud and wanton 
will and chastise it with obedience, and with God's help I at- 
tain freedom of spirit and with it spiritual joy.' (p. 377 
Zossima continues, contending that Orthodox monasticism, not western 
hunanitatianism, is what will serve mankind better: 
"The monk {s reproached for his solitude, ‘You have seculded 
yourself within the walls of the monastery for your own salv. 
tion, and you have forgotten the brotherly service of humanity!" 
But we shall see which will be most zealous in the cause o: 
brotherly love." (p. 377) 


[it must be noted that one would choose the path of monasticism to 
save his/her soul and in order to be united to Christ. This cannot 
be considered as a ‘selfish’ desire, because the monk/nun learns how 
to master monasticism (hesychasm---prayer of the heart). By master- 
ing prayer, the monk/nun can pray for the salvation of all mankind 
and for the living and dead. The monastery provides the environment 
in which to develop this prayer. ] 
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SIN 


Dostoevsky makes complete his picture of Orthodox Christianity in 
The Brothers Karamazov by dealing with sin. Sin in a problem which 
every Christian encounters. Of the plethora of sins, Dostoevsky 
centers principally on the sin of pride, for, according to the Church 
and Dostoevsky, pride is the most evil and pervasive of sins, as al— 
ready mentioned. Four types of pride stand out most saliently in 
The Brothers Karamazov: religious and intellectual; pride in honor, 
and in decorum. 
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The hypocritical sin of religious pride is displayed by the ascetic 
Ferapont, who has a self-righteous attitude coward others because he 
is so proud of his ascetic feats. His high-handed manner shows that 
he has completely missed the goal of asceticism, which is humility 
and the taming of the passions. It is also apparent that Ferapont 
lacks Christian love: he judges others. Ferapont can be placed in 
diametric opposition to Father Zossima as an example of what a monk 
should not be, versus what he should be. Of Ferapont's type of faith 
the Apostle St. Paul says: 

"And if 1 have che gift of prophecy, and know all mysteries and 

all knowledge; and if I have all faith, so as to remove moun- 

tains, but do not have love, I am nothing.’ (I Cor. 13:2 


St. John of the Ladder describes Ferapont's pride: 
‘When the demon of pride gets a foothold in his servants, he 
appears co them either in sleep or in a waking vision, as though 
in the form of a holy angel or some martyr, and gives them a 
revelation of mysteries, or a free bestowal of spiritual gifts, 
so that these unfortunates may be deceived and completely lose 
their wits.’ (The Ladder of Diving Ascent, p. 140; 23:19) 


Ferapont's attitude toward his superior, Father Paissy, in the scene 
on the steps, displays his lack of humility. Of this St. John Clim- 
acus says: 
"A haughty monk contradicts violently, but a humble one cannot 
even look another in the face. The cypress does not bend to 
walk on earch; nor does a lofty-hearted monk bend to acquire 
obedience.’ (p. 139; 23:6-7) 
Ferapont's ‘humility’ in his lack of learning is «actually pride as 
well. He bellows: 
"You learned men! You are so clever you look down upon my hum 
bleness. I came here with little learning and here I have for- 
gotten what I did know. God Himself has preserved me in my 
weakness from your subtlety.’ (p. 404) 
In answer, St. John Climacus says: 
'IE knowledge puffs up most people, simplicity and lack of 
learning can perhaps in the same measure humble chem. All the 
same, here and there there are people who pride themselves on 
their ignorance.’ (p. 148; 26:29. 


This same observation may also be applied to Ivan, whose intellec- 
tual pride inhibits him from exhibiting love. Ivan's pride is des- 
cribed as follows by St. John of the Ladder, but it is as if Dosto- 
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evsky himself describes it: 
‘Pride is denial of God, an invention of the devil, che des— 
pising of men,...an opponent of God, a root of blasphemy. ' 
(p. 138} 23:1) 
Of course, Ivan denies God. He also denies morality, and therefore 
formulates his pri chat ‘everything is lawful’. Such is what 
intellectual pride can do. 


Ivan's brother Dmitri exhibits pride in his sense of honor. For ex~ 
ample, Dmitri's attitude toward the three thousand rubles he owes 
Katerina Ivanovna shows how he is swallowed up by his sense of honor 
and dignity. 


Closely related to Dmitri's type of pride is the pride in decorum of 
Miusov. In the beginning of The Brothers Karamazov, when the meeting 
in the monastery with Facher Zossima cakes place, one particularly 
notices the disgust Miusov has for Fyodor because of Fyodor's lack 

of culture. Miusov, the ‘cultured man’, is positively ashamed to be 
found in the company with the ‘uncultured’ Fyodor. Of Miusov's brand 
of pride, St. John of the Ladder comments, ‘The proud man is a pome- 
granate, rotten inside, while outwardly radiant with beauty’. 

(pe 141; 23:30) 


Dostoevsky does not stop at exhibiting sin in his characters. In 

his unique manner of being able to make the reader an active parti- 
cipant in his novels, he catches the reader red-handed in sin. Dos- 
toevsky throws bait to the reader, and the reader gobbles it up. 

The 'bait’ he uses arises in descriptions, words, and actions of the 
characters. ‘the sin in which he ensnares his reader is the sin of 
judging others. For instance, in the beginning of the novel, the 
narrator describes Fyodor as a lascivious ‘dirty old man’. The read- 
er takes all of this in, and with a prejudiced mind he reads of the 
events which occur in the ‘Unfortunate Gathering' in the monastery. 
At this point, the reader continues to build up indignation and an— 
ger towards Fyodor. The reader's anger is assuaged somewhat by Zos- 
sima's remarks to Fyodor; but in the next book, ‘The Sensualists', 
the reader's indignation is again aroused by the story of Lizaveta, 
only to be again placated by Fyodor's clever handling of Smerdyakov 
after Dmitri beats him. As che novel progresses, the reader realizes, 
with the death of Fyodor, thac he may have been too harsh a judge. 
The reader feels ashamed at judging Fyodor so severely, and wishes 
his attitude toward Fyodor were more like that of Zossima or Alyosha. 
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Another instance arises in Ferapont's false asceticism. In this in~ 
stance, the reader thinks that Ferayont is a diligent and holy asce- 
tic---uncil he opens his mouth and shakes the reader's opinion. 
Thus, the reader again is ensnared in the error of trying to judge 
and put labels on people. 


Closely connected with such character-judgement, Dostoevsky also ex- 
poses pride in the reader. The reader catches himself at counting 
himself as having moral or other superiority over the characters in 
the novel. For instance, the reader may pride himself in being com- 
posed, in contrast to the volatile Dmitri---only to find himself 
fuming with indignation at some of the other characters. The reader 
may also assess himself as superior to Fyodor, but Dostoevsky brings 
the reader's hidden lasciviousness to the fore with suggestive sto- 
ries or digressions. 


‘The hypocritical sin of the 'pharisee’ type is external religiosity 
in the reader. The character whom Dostoevsky uses to expose the 
reader's superficial religiosity is Ferapont. It is shown that Fe- 
rapont is only outwardly religious, for he lacks the important factor 
of Christian love. An excellent example of the manner in which Dos- 


toevsky exposes this incompleteness of £. 
in Fyodor: 
"You see your holy image. Here it is. Here I take it down. 
You believe it’s miracle-working, but here I'll spit on it di. 
rectly and nothing will happen to me for it!' (p. 163) 
Even the simplest Orthodox believer knows that it is definitely wrong 
and dastardly to spit on icons! Thus, Dostoevsky succeeds in arous~ 
ing the reader's indignation. But---the reader himself may be an 
iconoclast at heart, for he may doubt within the recesses of his mind 
that God can work miracles through icons. 


th in the reader is seen 


One of the more weighty sins in which Dostoevsky ensnares his read~ 
ers is the sin that ‘man loves to see the downfall and disgrace of 
the righteous.' (pp. 374, 397, 412) There are three situations in 
the novel which specifically quote this loving to 'see the downfall 
of the righteous. ' 


The first occurence of this statement is in Father Zossima's story 
of his mysterious visitor who repented and confessed his sin, then 
later died. Zossima tells of how people would come to him with ques- 
tions about this visitor. Here the reader is led to hope for some 
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further discussion of the visitor, only to be slapped in the face 
with Zossima's charge that 'man loves to see the downfall and dis— 
grace of the righteous." (p. 374: 


The statement occurs a second time in reference to Zossima's own 
death. The furor caused by the decay of Zossima's body was in turn 
caused by the face that ‘men love to see the downfall of the right~ 
eous.' (p- 397) 


The ast direct reference to this quotation is in regards to Zossi- 
ma's disciple Alyosha. Here, Rakitin seizes Alyosha in a dejected 
mood and succeeds in coaxing him to go to Grushenka's, to eat meat, 
and to drink liquor; for Rakitin loves to see the ‘downfall of the 
righteous.' (p. 412) Dostoevsky again ensnares the reader in his 
wanting to see the downfall of Alyosha, in expectation of a sexual 
scene with Grushenka. 


The ‘downfall of the righteous’ is indirectly referred to when Dos- 
coevsky talks of the Petersburg gossip magazines which Mrs. Khokhla- 
kov reads. It {s in these magazines that she finds Rakitin's slan- 
derous stories. She, by subscribing to such magazines, seeks to see 
the 'downtall of the righteous'-—only to find ouc that she hersel 
has become 1 victim of this type of slander. (pp. 697£) 


Dmitri's crial also poses an example of the ‘downfall’, although the 
phrase {s not directly used. The reactions of the spectators at the 
trial, coming from the length and breadth of Russia, give a circus— 
like atmosphere. The ‘audience’ (Dostoevsky actually refers to these 
people as an audience!) is there to see the spectacle of the downfall 
of Dmitri, accused of being his father's murderer. Dostoevsky even 
mentions that the ‘audience’ is going to the buffet for food and re- 
freshments--just as in a theater. (p. 911) The reader, no doubt 

is also interested in the trial, and perhaps he too is interested 
for the insidious reason of hoping to see the ‘downfall of the right- 
eous.* 


‘Therefore, if Dostoevsky succeeds in slapping the reader in the face 

with these sins, he hopes to humble him into changing his actions 

toward others, so as to stop doing or wishing il! to his fellow man. 

He hopes to build a sense of responsibility toward mankind in the 

reader, and to inspire in him Orthodox Christian love. 
ee es 
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By exposing sin in the reader, Dostoevsky hopes to move him to change 
and repentance. He hopes to develop the reader's sense of Christian 
responsibility towards his fellow-man by demonstrating that everyone 
is everybody's ‘keeper’. He also believes that in order to gain 
Christian love, one must believe, follow, and actively live an Ortho- 
dox Christian way of life, not the watered-down and even hypocritical 
heterodox ways of the West. Dostoevsky confirms that Orthodoxy is 
not a superficial religion, for he shows even the most despicable 
characters making the sign of the cross, giving donations, kissing 
icons, and lighting candles. The essential component of Orthodoxy 

is love. Zossima and Alyosha are examples of Orthodoxy in action-—- 
Zossima in the monastic world and Alyosha in the sécular world (for 
Alyosha leaves the monastery). Alyosha's loves ‘was always of an 
active character. He was incapable of passive love.' (p. 221 


Dostoevsky holds that the Orthodox Church is the instrument by which 
one may gain true Christian love, not the philanthropic distant love, 
but genuine Christian love in a real and active sense. He juxtaposes 
non-Orthodox ways of life with the Orthodox way (‘The Grand Inquisi- 
tor!) and brings to light the superiority of Orthodoxy. Orthodox 
Christianity, to Dostoevsky, {s the ‘one way’. There will be a tri- 
umph of Orthodoxy: 


‘and when the time comes, they will show it (che image o! 
Christ) to the tottering creeds of che world. That is a 
great thought. The star will rise ouc of che East. 

(p. 375; a similar affirmation is found on p. 75) 


THE HOLY PASSION-BEARERS, 
PRINCES ETHELBRIHT AND ETHELRED 
(7th century, celebrated 17 October: 
(from an Old English manuscript; 
supplied by Vladimir Moss) 


The holy princes Ethelred and Ethelbriht were the sons of King Eor~ 
menred of Kent and his queen Oslaf. When still young, they were 
orphaned and committed to the care of King Ecgbriht, the son of their 
father's brother Eorcenbriht and his queen St. Sexburga. In early 
youth they were very discreet and right wise, as was the will of God. 
This offended one of the king's counts, who was called Thunor, and 
was the king's most valued attendant upon his children. Thunor dread- 
ed lest, if the young princes lived long, they would become dearer 

to the king than he would be. So he began secretly to hate them 

and to accuse them before the king, and said, that if they should 
live, they would deprive either him or his children of the kingdom 

ite began to pray that he might secretly slay the young princes, but 
the king would not give him leave, since they were dear to him and 
relatives. Yet Thunor often and from time to time prayed him to give 
him leave to do with the young children as he would: and before long, 
he did as he desired, and Thunor at night soon made martyrs of them 
within the king's royal residence, as secretly as he could. He sup~ 
posed that they would never reappear, but by the power of God they 
were made known, for a beam of light stood up through the roof of the 
hall to heaven, and the king himself, about the first cockcrowing, 
was going, and himself saw that wonder. Then was he terrified and 
afraid, and caused Thunor quickly to be fetched, and demanded of him 
what he had done with his cousins, whom he had stolen from him. He 
answered him and said that he knew himself, and would not tell him, 
unless he needs must. Then the king said, by his friendship he must 
say it. He answered him, and said chat he had buried them within 

the king's hall, under his high seat. Then the king became much dis~ 
curbed at the divine miracle, and the light which he had seen; and 
thereby he quickly knew that he had angered God more than he had need. 
And so the next day, he bid instantly fetch him his councillors and 
thanes, that they should advise him what to them seemed best, or what 
was to be done. He and they, then, with support of Deusdedit (Theo 
dore), arranged that an order should be issued to fetch their sister 
(Dame Eafe) in Mercia, into which she had been given in marriage 

that she should choose her brothers’ wergild (compensation to the 
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relatives), of such things as seemed good to her and to her nearest 
friends. And she so arranged as to choose by God's help the compen~ 
sation in the isiand which is called Tanet, that is to say, eighcy 
hides of land, which she there received of the king. and it so hap- 
pened, when the king and she, Dame Eafe, first chose the land, and 
they came over the River Waar then the king asked her what parc 
of the land she would take for her brothers’ wergild. Then she anz— 
wered hit and said chat she desired no more than her hind would run 
about. This hind always ran vefore her when she was travelling. 

She said thar it had been granted her that she should take so much 
ns the hind directed her. Then the king answered her and said cit 
he would gladly consent to that. She then so managed that the hind 
kept running before them, and they followed afer her, till they came 
to che place which is now called Thunor's Low; and so Thunor made his 
obaisance co the king, and said co him: 'Sir, how long wile thou lis- 
ten to this dumb anfaal, which wil! run above all chis iand? Wil 
thou give it all to the queen?! And soon afcer these words, the 
earth openad beneath hin. 
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ST, JOHN CHRYSOSTOM: Weep for the unbelievers. Weep for chose who 
differ not a whit from them, those who go hence without illumination 
(Baptism), without the seal (Chrismation). These cruly deserve our 
lamentation, our tears. They are outside the Royal Cicy, with those 
who have been found guilty, with che condemned. ‘Amen, I say unto 
you, if anyone is not born of water and the Spirit, he shall not en- 
ter into the Kingdom of Heaven Let us weep for them, let us 
assist chem to the extent of our abiliity; let us think of some as- 
sistance for them, small as {t may be, yet let us somehow assist 
them. But how, and in what way? By praying for them and by entreat~ 
ing others to pray for them, by constantly giving alms to the poor 
on their behalf. (...) Not in vain was it decreed by che Apostles 
that in the awesome Mysteries remembrance should be made of the de- 
parted. They knew that here there was much gain for them, much be- 
nefit. For when the entire people stands wich hands uplifted, a 
priestly assembly, and chat awesome sacrificial Victim is set forth, 
how, when we are calling upon God, should we not succeed in thetr 
defense? But this is done for those who have departed in the Faith, 
while even the catechumens are not reckoned as worthy of this con- 
solation, and are deprived of every means of assistance except one. 
And what is that? We may give alms to che poor on their behalf. 


